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Leiby Kletzky’s Killer:
The Insanity Defense in Halachah

In July 2011, the Jewish world was shaken by two horrific murders perpetrated within a span of three 
weeks of each other by Jews who appeared to have been mentally unstable. On July 11, eight-year-old 
Leiby Kletzky, a Chassidic boy from Boro Park, was abducted on his way home from day camp and brutally 
murdered and dismembered by a 35-year-old Jewish man who worked as a clerk in a hardware supply 
store. Later that month, on July 29, Rav Elazar Abuchatzeira, a renowned Kabbalist in Be’er Sheva, was 
stabbed to death by a forty-two-year-old man who came to him for a blessing. The attorneys defending 
Kletzky’s murderer initially pursued an insanity defense, but later arranged a plea bargain, whereas Rav 
Abuchatzeira’s killer was deemed psychiatrically unfit to stand trial.

In the United States, the insanity plea may be invoked on a defendant’s behalf as a basis for acquittal in 
federal courts, as well as in state courts in most of the fifty states. This plea is also recognized in many other 
countries around the world.

BACKGROUND

A deaf-mute, a mentally disabled person [shoteh] and a child… 
are exempt from all Torah commandments.

חרש שוטה וקטן מפני שאינן בני חיוב
הרי הן פטורין מכל מצות האמורות בתורה.

And even when [those who are sufficiently mentally disabled] violate 
Biblical prohibitions, they do not get punished, neither in this world nor in 
the next, for the Torah unequivocally pardons those who are incapable of 
acting in any other way.

וגם כשעוברים על לאו אין להם עונש 
בעולם הזה ועולם הבא דאונס רחמנא 

פטריה.

Mental health certainly impacts a person’s status in halachah. The Rambam and Pri Megadim lay out the 
general approach that halachah takes towards a shoteh (mentally disabled person):

Rambam Hilchos Chagiga 2:4
Rabbi Moshe ben Maimon (Maimonides) (1138–1204)

Pri Megadim: Orach Chaim Pesichah Kolleles Chelek 2
Rav Yosef Te’umim (1727–1793)

THE CONCEPT 
OF A “SHOTEH”

Headlines
Halachic Debates of Current Events

BY DOVID LICHTENSTEIN

QUESTIONS TO 
CONSIDER

 ■ In Hebrew, a “shoteh” literally means a fool. Do you think every fool should be exempt from mitzvos? How 
do you know who qualifies as a fool, and who doesn’t? How psychologically impaired must one be in 
order to qualify for the exemption of a shoteh?

QUESTIONS TO 
CONSIDER

 ■ How does halachah view the actions performed by people with severe mental illness?

 ■ Does halachah recognize the insanity defense?



LE IBY KLETZK Y ’S K I LLER:  THE INSANIT Y DEFENSE IN HA L ACHAH – 2

The Rabbis taught: “Who is a shoteh? He is one who goes out alone at 
night, sleeps in the cemetery, and tears his own clothing.” 

There was a dispute among the Rabbis about how to interpret this rule: Rav 
Huna held one must do all three of these actions above to be considered a 
shoteh, whereas Rav Yochanan felt that even someone who did just one of 
these actions takes on a the status of a shoteh. 

The Gemara asks: How can this be subject to dispute? If a person does 
even one of these crazy actions, it is clear that he is a shoteh! And if he 
does them with good justifications for his behavior, then even if he did all 
three of the actions, he should not be classified as a shoteh!

The Gemara answers: Really, this dispute applies in a case where the 
person did all three of these actions in a crazy manner, but [Rav Huna 
felt] it is still possible that he had a good justification for doing each of 
them in turn… However, once he has done all three, it is clear that he is 
a full-blown shoteh. Just like an ox that has gored an ox, a donkey, and a 
camel has created enough of a pattern for us to assume that he will likely 
gore other species as well, [so too here, one who does these three actions 
can be assumed to be sufficiently mentally disturbed that he is likely to be 
compelled to perform many other strange actions as well, and is hence 
considered a shoteh for all purposes].

תנו רבנן: איזהו שוטה? היוצא יחידי 
בלילה, והלן בבית הקברות, והמקרע 

את כסותו. איתמר, רב הונא אמר: עד 
שיהו כולן בבת אחת. רבי יוחנן אמר: 

אפילו באחת מהן. היכי דמי? אי דעביד 
להו דרך שטות – אפילו בחדא נמי. 

אי דלא עביד להו דרך שטות – אפילו 
כולהו נמי לא! – לעולם דקא עביד 

להו דרך שטות, והלן בבית הקברות – 
אימור כדי שתשרה עליו רוח טומאה 
הוא דקא עביד, והיוצא יחידי בלילה 

– אימור גנדריפס אחדיה, והמקרע את 
כסותו – אימור בעל מחשבות הוא. כיון 
דעבדינהו לכולהו – הוה להו כמי שנגח 

שור חמור וגמל, ונעשה מועד לכל. 

How does halachah define a shoteh? The Gemara explains:

Talmud Bavli Chagiga 3b

Rav Moshe Feinstein (1895–1986) addresses this question at length in reference to a case that was brought 
before him involving a man who claimed to be the Messiah. As Rav Moshe describes, this individual began 
making Messianic claims as a young man, and his belief in these claims led him to abnormal conduct, 
such as insisting on reading the Torah and leading the prayer services in his synagogue. On one occasion, 
when he was not permitted to lead, he took the sefer Torah and ran out of synagogue. This self-proclaimed 
Messiah traveled through Jewish communities claiming that he needed to perfect the world; he would 
steal people’s belongings and return them only after receiving money that he said he needed for charitable 
purposes. He climbed trees in areas where Jews were gathered in order to speak to them, and would 
occasionally walk around without clothing, claiming that he was on the level of Adam before his sin.

Yet, despite his bizarre and clearly insane behavior, this man was otherwise intelligent and rational. He 
was capable of carrying on a perfectly normal conversation, his memory was fully functional, and he was 
able to ask appropriate questions when he needed information.

At some point, this man’s bizarre behavior stopped, and after around three years of normal conduct, 
throughout which he worked as a teacher, he got married. Later, however, he resumed his unusual behavior 
for a number of years, after which he went to live with his father. For two years, he worked and conducted 
himself normally, without any signs of mental disturbance. 

At this point, he was brought to Rav Moshe to determine whether he was capable of giving his wife a 
get (halachic divorce document). Rav Moshe describes how he met with the man and spoke with him 

The question remains: Is such a person classified as a shoteh with regard to all matters, or only concerning 
the areas in which his impairments are displayed? Occasionally, a person establishes a pattern of abnormal 
behavior in one area of life, but in all other areas conducts himself normally without any indication of mental 
instability. For example, imagine a person who can carry on regular conversation, but he is convinced that 
martians are likely to attack him, so he carries around a protective amulet at all times. Such a person may 
find himself so scared that he insists on carrying around the amulet at all times, even on Shabbos in places 
where carrying is forbidden.

In such a case, does his abnormal conduct establish that he is a shoteh regarding all matters, or do 
we consider such a person a shoteh only for areas in which his abnormal conduct occurs, but not with 
regard to others?

DEFINING A 
“SHOTEH”

RAV MOSHE 
AND THE SELF-
PROCLAIMED 
MESSIAH

SEE THIS ORIGINAL PAGE OF TALMUD ON THE NEXT PAGE

QUESTIONS TO 
CONSIDER

 ■ What do you think? Should a person who behaves abnormally in only one way be classified as a shoteh 
across the board?
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TALMUD BAVLI CHAGIGA 3B (CONTINUED ON NEXT PAGE)
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TALMUD BAVLI CHAGIGA 4A (CONTINUED FROM PREVIOUS PAGE)
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At first glance, it appears that the Rambam explicitly classifies a person as a shoteh regarding all matters 
even if he acts insanely in only one particular area of life. This would mean that the the man who spoke to 
Rav Moshe Feinstein would be classified as a shoteh, and would therefore not be able to give his wife a get.

However, there are at least two issues that arise with this understanding of the Rambam:

1. Why does the Rambam connect the shoteh’s disqualification for testimony to the fact that “eino ben 
mitzvos” – he is not obligated in performing mitzvos? Why doesn’t the Rambam just explain that a 
shoteh cannot serve as a witness because he lacks sufficient da’as (intelligence)? What does being 
exempt from mitzvos have to do with being disqualified from giving testimony?

2. The halachah of a shoteh applies to countless areas of Jewish law – prayer, business, murder, lulav, gittin 
(divorce laws), and everything in between. Why would the Rambam teach us a general rule about the 
status of a shoteh in the specific context of testimony, an area of halachah that anyway has much higher 
standards for eligibility than other areas of Jewish law? 

Based on these questions on the Rambam, Rav Moshe Feinstein lays out his view on a shoteh’s status in 
halachah:

Igros Moshe: Even HaEzer 1:120
Rav Moshe Feinstein (1895–1986)

According to Torah law, a shoteh is disqualified from giving 
testimony because he is not obligated in mitzvos. [This applies] 
not only to a fool who walks around unclothed, breaks utensils, 
and throws stones, but even to one whose mind became 
unstable and who acts irrationally with regard to one particular 
matter, even though he speaks and acts normally regarding 
other matters; such a person is disqualified [from giving 
testimony] and is in the category of a shoteh…

השוטה פסול לעדות מן התורה לפי שאינו בן 
מצות, ולא שוטה שהוא מהלך ערום ומשבר כלים 

וזורק אבנים בלבד, אלא כל מי שנטרפה דעתו 
ונמצאת דעתו משובשת תמיד בדבר מן הדברים 

אף על פי שהוא מדבר ושואל כענין בשאר דברים 
הרי זה פסול ובכלל שוטים יחשב.

for an extended period of time together with other people, and over the course of their conversation, he 
persuaded the man to give his wife a get. Throughout the interaction, Rav Moshe says, the man spoke 
in a completely normal fashion. He explained to Rav Moshe that he still felt he was the Messiah, but he 
recognized the insanity of his activities (described above), explaining that at the time he performed those 
acts, he felt compelled to do them and could not control his behavior. He further stated that at the time of 
his wedding, he was in the same condition as during his meeting with the rabbi – acting normally, exercising 
control over his behavior, but still maintaining that he was the Messiah.

In determining whether this individual was capable of giving his wife a get, Rav Moshe cites the following 
comments of Rambam:

Rambam Hilchos Eidus 9:9
Moshe ben Maimon (Maimonides) (1138–1204)

It seems to me that the Rambam’s 
assertion [i.e. that one who 
behaves insane in one area but 
behaves normally in all others is 
halachically classified as a shoteh 
across the board] was not said in 
regards to all areas of halachah. 
Rather, the Rambam felt that – 
specifically by mitzvos – one who 
is a shoteh for one mitzvah is 
exempt from all mitzvos, since 
the Torah is only obligatory for 
those capable of observing it in its 
entirety, and not just partially…

ולכן אמינא דהרמב״ם מחלק בשוטה לדבר אחד ופקח בדברים אחרים בין חיוב 
מצות לדיני קנינים וכדומה. דבחיוב מצות סובר דכיון שהוא שוטה לדבר אחד 

עכ״פ ופטור ממצות שנוגעות בעבירתם ובקיומם לשטותו מחמת שאינו בן דעת 
לזה פטור גם מכל המצות אף בדברים שיש לו דעת ויכול לקיימם דהתורה לא 
חייבה במצות לחצאין. דהא זה ששוטה פטור ממצות אינו משום דהוא אנוס 

דנימא דלכן בדברים שאינו אנוס מצד שטותו יתחייב דהא חזינן בר״פ מי שהחשיך 
שוטה וקטן לשוטה דלא אתי לכלל מצות ואם רק מצד אנוס הוא פטור שוטה 

ממצות שנמצא שבעצם הוא בר חייב במצות היה אסור לנו להכשילו באיסור דעל 
זה אינו אנוס דכשלא ניתן לו לא יעבור אלא ודאי דפטור בעצם. וכן מוכח מהא 

דר״ה דף כ״ח דכפאו שד ואכל מצה לא יצא ידי חובתו משום שהיה פטור ממצות 
בעת שאכל... 

QUESTIONS TO 
CONSIDER

 ■ How does the Rambam’s definition of a shoteh compare with the Gemara’s definition?

 ■ Why do you think a shoteh is disqualified from giving testimony?

RAV MOSHE’S 
INTERPRETATION 
OF THE RAMBAM
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But when it comes to monetary matters, 
for example, even though a shoteh who 
is mentally disturbed in one area may be 
exempt from mitzvos, he is still able to buy 
and sell things… and can be a messenger… 
and hence, if he is only a shoteh in one 
area, he is still able to perform halachic 
actions in other areas, such as serving 
as a messenger to separate tithes, do 
business for himself or others, and marry 
and divorce, so long as he has clarity of 
thought in the specific area he wishes to 
participate in, that’s all that matters…

אבל בקנינים שבזה אף הפטור ממצות קנינו קנין דקנין אינו שייך לחיוב 
מצות דהא עכו״ם נמי ישנו בדין קנין... וכן בדין שליחות אין למעטו 

לשוטה ממה אתם בני ברית דאף שפטור ממצות הוא בכלל בן ברית... 
ולכן אם הוא רק שוטה לדבר אחד ופקח בדברים אחרים שאז הוא בר 

דעת אף שפטור ממצות יכול לתרום אם הוא בר דעת לזה וכן יכול 
להיות שליח לדברים שהוא בר דעת וכן יכול לקדש ולגרש וקנינו קנין 

אם הוא בר דעת לזה דבדברים אלו תלוי בדעתו בדבר זה ולא איכפת לן 
אם הוא שוטה לדבר אחר, רק בסתמא אנו מחזיקין אותו לשוטה לכל 

דבר כדאיתא בתוס׳ אבל כשידעינן בברור שהוא פקח יש לו דיני פקח. 
וסובר גם הרמב״ם בזה כתוס׳ ורק לענין חיוב מצות סובר שפטור אף 

לדברים שהוא פקח.

Rav Moshe resolves these two questions by drawing a fundamental distinction between mitzvah-obligation 
and other areas of Halacha with respect to the status of a shoteh. In general, a person who has established 
a pattern of insane behavior in a certain area is regarded as a halachic shoteh only with regard to that 
area. With regard to all other matters, since he does not display any abnormal behavior in those contexts, 
he is not treated as a shoteh. The exception to this rule is his obligation in mitzvos. As Rav Moshe writes, 
“haTorah lo chayvah bimitzvos lachatza’in” – one cannot be obligated in some commands but not others. 
Once a person is exempt from certain mitzvos due to his status of shoteh, he is by definition exempt from all 
mitzvos.

Accordingly, when it comes to legal matters involving acquisitions, divorce, and the like, a person is 
considered a shoteh only with respect to the areas affected by his mental disorder, but with regard to 
mitzvah obligations, such a person is given an across-the-board exemption once he is exempt from the 
mitzvos affected by his condition.

The exception to these rules is halachic testimony. With regard to all other legal matters, a mental patient is 
regarded as a shoteh only with respect to the area of his abnormal behavior. A person is eligible to testify, 
however, only if he is bound by the Torah prohibition against false testimony (“Lo Saaneh,” Shemos 20:12) 
and subject to the punishment for false testimony (“Kaasher Zamam,” Devarim 19:19). Hence, a person who 
is exempt from mitzvah obligation due to a mental disorder affecting him in any one area of life cannot 
serve as a witness, even if he is psychiatrically fit to testify. For this reason, the Rambam rules in Hilchos 
Eidus that a person is disqualified from testifying even if “he acts irrationally with regard to a certain matter,” 
because such a person is not obligated in observing mitzvos at all.

Accordingly, Rav Moshe rules (based on the Rambam) that an individual with a mental impairment in one 
particular area is legally considered a shoteh only with regard to the areas of life affected by his disorder, 
even though he is exempt from all mitzvos. Rav Moshe therefore allowed the self-proclaimed Messiah to 
deliver a get to his wife, since he was perfectly sane with regard to matters of marriage and divorce.
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The Noda Bi-Yehuda (Yechezkel ben Yehuda Landau, 1713–1793) offers a different approach to explain the 
Rambam’s comments. Like Rav Moshe, the Nodeh Bi-Yehuda understood the Rambam to be saying that 
one’s obligation in all mitzvos is a prerequisite for testimony. Hence, a shoteh l’davar echad – someone who 
acts abnormally in even one area – may not testify because he is exempt from mitzvos that are relevant to 
his area of insanity. However, unlike Rav Moshe, the Noda Bi-Yehuda maintains that a person who exhibits 
insane behavior in one area remains fully obligated in all mitzvos that are not affected by his disorder. 

THE NODA 
BI-YEHUDA’S 
APPROACH 

QUESTIONS TO 
CONSIDER

 ■ How does Rav Moshe resolve the two questions mentioned above on the Rambam:  (1) What does a 
shoteh’s exemption from mitzvos have to do with his disqualification from testimony? (2) Why did the 
Rambam teach us about the shoteh’s status specifically within the area of testimony?

QUESTIONS TO 
CONSIDER

 ■ What do Rav Moshe and Nodeh Bi-Yehuda agree on? In which cases do they disagree?
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The Noda Bi-Yehuda and Rav Moshe agree that when it comes to legal matters such as acquisitions and 
divorce, a mental patient is considered qualified with respect to all areas in which he is demonstrably 
competent.

These two poskim disagree, however, with regard to such a person’s mitzvah obligation. Whereas the Noda 
Bi-Yehuda considers the patient fully obligated in all mitzvos that he is intellectually capable of performing, 
Rav Moshe maintains that once he is excluded from one mitzvah, he is excluded from all Torah obligations. 

Thus, for example, in the case of the self-proclaimed Messiah who was brought before Rav Moshe, the Noda 
Bi-Yehuda would consider this individual bound by all religious obligations that he is capable of performing. 
According to Rav Moshe, however, he is exempt from all mitzvos.

COMPARING 
THE NODA 
BI-YEHUDA’S 
APPROACH TO 
RAV MOSHE’S 
APPROACH 

NORMAL NORMAL NORMALINSANE

MITZVAH OBLIGATIONS MITZVAH OBLIGATIONS

Eating 
Matzah

Eating 
Matzah

Shaking 
Lulav

Shaking 
Lulav

Other 
Mitzvos

Other 
Mitzvos

If a shoteh is  
exempt from 1 

mitzvah, then he is 
exempt from  
all mitzvos.

SHOTEH - EXEMPT FROM ALL MITZVOS

QUESTIONS TO 
CONSIDER

 ■ How does this dispute between Rav Moshe and the Noda Bi-Yehuda apply to our original question about 
the insanity defense? Would mental illness be fair grounds to exempt Leiby’s murderer? What would Rav 
Moshe say, and what would the Noda Bi-Yehuda say?
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of the Rambam
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This debate would affect the status of the killers in the tragic cases of Leiby Kletzky and Rav Abuchatzeira. 
According to Rav Moshe, since these individuals were clearly mentally disturbed with regard to certain 
areas, they are halachically absolved from culpability for their actions, regardless of their mental condition 
at the time they committed their crimes, and regardless of whether it can be determined that the crimes 
directly resulted from mental impairment. 

According to the Noda Bi-Yehuda, however, a mental patient’s impairment in one area does not render 
him a shoteh with respect to other areas. As such, a criminal would be acquitted on the grounds of mental 
incapacity only if it can be determined that the criminal act itself was the result of the disorder. (The latter 
view is generally the approach taken in American criminal law.) 

The debate between Rav Moshe and the Noda Bi-Yehuda yields other interesting halachic ramifications as 
well. For example:

 ■ According to Rav Moshe, a mental patient would be disqualified from serving as a chazzan, and could 
not be counted for a minyan, even if he is mentally intact with respect to prayers. Since he is considered 
a shoteh in certain areas, he is exempt from all mitzvos and thus cannot count for a minyan or lead the 
services. According to the Noda Bi-Yehuda, however, a patient in this case is fully obligated in prayer, and 
thus, when it comes to prayer, he is treated like any other Jew. 

 ■ Additionally, this debate has implications for the unfortunate situation of patients suffering from senility 
and dementia. According to Rav Moshe, if a patient’s condition of mental incapacitation prevents him 
from observing certain mitzvos, then he is exempt from all mitzvos, even those that he is perfectly capable 
of performing. As such, it would seem permissible to have such a patient admitted to a nursing home or 
institution where non-kosher food is served, as he is not bound by the Torah’s prohibitions. According to 
the Noda Bi-Yehuda, however, such a patient remains bound by the mitzvos that do not involve the areas 
of his impairment, and it would thus be forbidden to put him in a position in which he would be required to 
eat non-kosher food.

APPLICATION TO 
THE INSANITY 
PLEA

OTHER 
APPLICATIONS IN 
HALACHAH

QUESTIONS TO 
CONSIDER

 ■ Can you think of any other ramifications of this dispute?

If a person intentionally plots to kill his friend with trickery [even if he is 
found while in the middle of doing avodah (services)] on the mizbeiach 
(alter), he must be immediately taken away to be killed.

וכי יזד איש על רעהו להרגו בערמה 
מעם מזבחי תקחנו למות.

The word “trickery” is used to teach us that this halachah does not apply 
to a deaf-mute, shoteh, or minor, as they do not have the mental capacity 
to come up with tricky plots.

״להרגו בערמה״ - להוציא חרש, 
שוטה, וקטן, שאינן מערימין.

Thus far, we have discussed the status of a shoteh when it comes to mitzvos in general. However, before we 
decisively apply the rules of a shoteh to the insanity plea, we must first consider the possibility that murder 
may be different from other sins and crimes. It is possible that there may be additional requirements of 
knowledge and intentionality in order to hold a murderer responsible for his crime. The Torah states:

Shemos 21:14

Mechilta D’Rabbi Yishmael: Mishpatim: Mesechta D’Nezikin Parsha 4

MENTAL 
INCAPACITY AND 
MURDER

QUESTIONS TO 
CONSIDER

 ■ If a shoteh is already exempt from culpability for crimes he committed out of his mental disability, why 
does the Mechilta need to specifically mention this exemption in the case of murder?
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We only appoint to the Sanhedrin of Higher 
Courts men who are wise and understanding, 
distinguished in the wisdom of the Torah 
with tremendous depth, and familiar with 
other areas of wisdom, such as medicine, 
mathematics, and astronomy…

אין מעמידין בסנהדרין בין בגדולה בין בקטנה אלא אנשים חכמים 
ונבונים, מופלגין בחכמת התורה בעלי דיעה מרובה, יודעים קצת 

משאר חכמות כגון רפואות וחשבון ותקופות ומזלות ואיצטגנינות 
ודרכי המעוננים והקוסמים והמכשפים והבלי ע״ז וכיוצא באלו כדי 

שיהיו יודעים לדון אותם.

The obvious question arises as to why the Mechilta’s inference is necessary. After all, a shoteh is already 
exempt from punishment for all transgressions due to his or her mental incapacity. Why does the Mechilta 
require a special inference in the context of murder? What exemption is indicated by the word “b’armah” 
(with trickery) beyond the exemption that already applies to a shoteh in all areas of halachah?

Possibly, the Mechilta inferred from the phrase “l’hargo b’armah” (to kill him with trickery) that capital 
punishment for murder requires higher standards of mental capacity than other areas of halachah. While 
a person is generally not exempt from religious obligation unless he can be formally classified as a halachic 
shoteh, when it comes to murder, even a mild condition of mental impairment is grounds for acquittal.

This understanding may be used to explain the following halachah found in the Rambam:

Rambam Hilchos Sanhedrin 2:1

THE DIFFERENCE 
BETWEEN 
MURDER AND 
ALL OTHER 
CRIMES

In light of what we have seen, we can perhaps understand why judges require knowledge of medicine, 
or at least of psychiatry, as the judges need to be able to determine whether or not a criminal act was 
the result of a mental disorder. Distinguishing between regular anger and clinical psychoticism requires 
a degree of scientific expertise, and it is perhaps for this reason that the Rambam requires judges of the 
higher courts to possess such knowledge.

In any event, the Mechilta’s inference from the word “b’armah” (with trickery) would seem to suggest that 
the level of mental incapacitation required for an acquittal is lower in cases of murder than in other Torah 
violations.

QUESTIONS TO 
CONSIDER

 ■ Why do you think a judge must know medicine, mathematics, and astronomy to be on the Sanhedrin?

 ■ Someone classified as a halachic shoteh is exempt from mitzvos, and is not punished for doing aveiros.

 ■ Rav Moshe Feinstein and the Noda Bi-Yehuda disagree with regard to whether or not someone who is 
mentally disturbed in one area – but fully capable in other areas – is obligated in those mitzvos that he 
is capable of performing. (The Noda Bi-Yehuda says he is indeed obligated, while Rav Moshe says he is 
exempt.)

 ■ Both of these authorities agree that such a person’s actions are halachically recognized as valid, which 
can allow them to marry, divorce, and perform business transactions.

 ■ It could be that, in order to receive capital punishment for his behavior, a murderer must have a higher 
level of knowledge and awareness than in other areas of halachah.

CONCLUSION

DISC L A I M ER:
The views and opinions presented in this sourcesheet should not be taken as halachah l’maaseh.  

Before applying these halachos to real-life situations, one must consult with a competent halachic authority.


